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THE SWEDISH LITURGIES. 


In the Middle Ages the Latin language was the language of the Catho- 
lic Mass, and the Divine Service was then, in all essentials, conducted 
according to the Ordo Romanus. The liturgical forms used in Sweden 
deviated, however, in several details from the Missale Romanum of 
the beginning of the sixteenth century. The reason probably was that 
the forms used in Sweden were older by one or two centuries, the later 
Roman innovations having not yet been incorporated into the same, 
perhaps because Sweden was such a remote ecclesiastical province and 
not so often visited by papal legates. 

The five printed missals of the medizeval Church of Sweden are: 
Missale Upsalense vetus (printed between 1475 and 1484); Missale 
Stregnense (1487); Missale Aboense or Missale secundum ordinem 
Sratrum predicatorum (1488) ; Missale Upsalense novum (1513) ; and 
Missale Lundense (1514). ‘The:Manuals of that time are two: Man- 
uale Lincopense (1525) and Manuale Aboense (1522). To these may 
also be added Breviarium Scarense (1498), also containing Actus 
Sacerdotales. The missals differ from the general Latin ritual in some 
details and these even from each other. Thus the Missale Stregnense 
and M/. Lundense differ from the three others and from AZ. Romanum 
in the order of the Collects read before the Epistle; especially is this 
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the case for the Sundays following upon the Third Sunday after the 
Festival of the Trinity. This difference and its results in the Swedish 
Service ever since 1553 will be remarked upon later. 

Olavus Petri, the Swedish Church reformer, not only translated 
into Swedish the New Testament and some of Luther’s Sermons, but 
he also wrote an original Collection of Sermons, a Catechism, a Manu- 
al, a Service Book and other smaller works for edification or polemics. 
And it is with great pleasure that we attempt to make his liturgical 
works known to American friends of Lutheran Liturgiology. The first 
work of Olavus Petri was: 4 Manual in Swedish, wherein Baptism and 
Other Things are to be Found. Concerning this book Dr. O. Quensel, 
Professor in Upsala, says: “Olavus Petri has here hardly had access to 
more than one Lutheran manual, namely Das Taufbuechlein of 1523 ; 
Luther’s Zraubuechiein appeared first in 1534. The oldest Lutheran 
Ritual of Burial mentioned by Daniel dates from 1540. Neither Dan- 
iel nor Bodemann seem to know any Ritual earlier than 1539 for Zhe 
Pastor's Visitation of the Sick. Thus everything signifies that Olavus 
Petri independently, with the exception of what is mentioned, com- 
posed the handbook of 1529, without the guidance of any existing 
foreign Ritual, and that consequently this handbook is to be regarded 
as the first Church Manual not only in Sweden, but in the whole 
Lutheran church.” 

I may be permitted to state ‘here, in passing, that we still have 
many precious jewels from this handbook in the Swedish Lutheran 
Church Books. Among others may be mentioned the following beauti- 
ful prayer, composed by Olavus Petri and read at the burial of the 
dead : “Almighty, Merciful and Eternal God, Who on account of sin 
etc.—’ This prayer has been translated from the Swedish Church 
Book of 1811 and inserted in Die Preus. Hofkirchen-Agende, as fol- 
lows: ‘Allmaechtiger, barmherziger, ewiger Gott! Der Du um der 
Suende willen etc.—.’’ The same is true of the Swedish custom that 
the minister shall throw earth into the grave three times, while he says : 
“Dust thou art; and unto dust shalt thou return; Jesus Christ, our 
Saviour, shall raise thee on the last day.” This form has been trans- 
ferred from the handbook of Olavus Petri to the Danish ritual of 1680 
and to the Prussian “Agende.’’ Kliefoth (Liturg. Abhandlungen I: 
291) says: “Die alten Agenden der deutschen lutherischen Kirchen 
kennen nicht diesen Ritus.” And from Nitzch’s Theologisches Votum 
ueber die Neue Hofkirchen-Agende, Dr. Quensel quotes these words: 
“Gewiss ist, dass die Schwedische Agende vorgelegen, denn z. B. das 


THE SWEDISH LITURGIES. 17 


Hauptgebet fuer die Beerdigung und mehreres zur Ordinations-handlung 
gehoerig, ist woertlich aus derselben entlehnt.” Six more or less 
changed editions of this Manual were printed before 1614. : 

But we shall direct our attention to the Church Servives. Olavus 
Petri published in 1531: Zhe Swedish Mass, as it is Celebrated in 


Stockholm, With Reasons for Conducting it in Such Manner, This i 
Service Book has as an introduction a little treatise: Reason why the, 
mass ought to be conducted in such language that the common people 
may understand. na following special preface: Olavus Petri to the’ 


Christian Reader, he gives an account of what had to be changed or 
not changed in the Mass. In the first mentioned introduction O. Petri 


says, among other things, “We Swedes as well as other people belong) 
to God, and God has given us the language we have.” These words 
have been inscribed on the statue of O. Petri, erected in 1898 in the | 


front of Storkyrkan in Stockholm, in which church he served as pastor \ 


from 1543 until his death in 1552. 

This Swedish Liturgy must, however, have been composed by 
Olavus Petri some years previous to 1531. According to the historian 
Messenius, the Swedish Mass was celebrated for the first time in 1525 
at the marriage of O. Petri; and in the beginning of 1529 certain con- 
spirators against king Gustavus Vasa, accused the king for allowing the 
Mass to be celebrated in the Swedish language. The title of O. Petri’s 
Service Book confirms this statement ; and in the first lines of the book 
the author also says that in many places of the country it was known 
that the Swedish and Evangelical Mass was administered in Stockholm 
and at sundry places in the kingdom. 

The Swedish Service of 1531 contains, in order, the following parts. 

1.) Allocution to the Congregation. Originally written by O. 
Petri, it has been abbreviated and changed in later Service Books. 

2.) Confession of Sins. ‘We poor miserable sinners, conceived 
and born in sin, with all our heart confess unto Thee, holy and right- 
eous God, merciful Father, that we in manifold ways during all our life, 
have offended against Thee. We have not loved Thee above all things, 
nor our neighbor as ourselves. Against Thee and Thy holy command- 
ments have we sinned by thought, word, and deed, and we acknowledge 
that, if Thou shouldst judge according to Thy justice and our sins, we 
have deserved eternal condemnation. But Thou, Heavenly Father, 
hast promised to receive with tender mercy all penitent sinners, who 
return unto Thee and with living faith flee for refuge to Thy fatherly 
compassion and to the merits of our Saviour Jesus Christ. Their trans- 
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gressions Thou wilt not regard, nor impute unto them their sins. Re- 
lying upon Thy promise, we poor sinners confidently beseech Thee to 
be merciful and gracious unto us and forgive us all our sins to the praise 
and glory of Thy holy name. May the Almighty, Everlasting God, in 
His infinite mercy and for the sake of our Saviour Jesus Christ, forgive 
all our sins, and grant us grace that we may amend our lives, and final- 
ly with Him obtain eternal life. Amen.” (Church Book of Augustana 
Synod, Church Services with Music, Page 3). This confession, also a 
composition of O. Petri, is still, with a few alterations, read in all 
Swedish Lutheran churches. It contains several expressions from an 
old prayer book in the Swedish vernacular and is written in good evan- 
gelical and liturgical style; its last sentence, a prayer for absolution, 
is a free translation from the Latin Missal. 

3.) Jntroitus. a) A Psalm of David or any other song from 
Holy Scriptures. 

b) Lord, have mercy upon us! Christ, have mercy upon us ! 
Lord, have mercy upon us ! 

c) Glory be to God on high, and on earth peace, good will 
toward men. We praise Thee, we bless Thee, etc. 

4.) Salutation, The minister says (not sings as he does in the 
Introitus) : «The Lord be with you!”” The congregation sings : “And 
with thy spirit !” 

5.) Collecta. The General Collect: ‘Grant us, we beseech 
Thee, Almighty God, Heavenly Father, a steadfast faith in Jesus Christ, 
a cheerful hope in Thy mercy and a sincere love to Thee and to all our 
fellowmen ; through Jesus Christ our Lord.” Or any other, “according 
to the time.” 

6.) Zhe Lpistle. A chapter or a half from St. Paul or any 
other Apostle. 

7.) Graduale. The Hymn on the Ten Commandments, or any 
other Hymn. 

. 8.) The Gospel. A chapter or a half from any of the four 
Gospels. In an Appendix to his Service Book O. Petri has added, that 
if this reading of the Scriptures gives offence to anybody, then the 
Epistles and Gospels in the Latin Mass may be read, until the people 
have been better instructed. 

g.) Either the Apostles’ Creed or the WVicene is to be read. 

iV. B. The usual place is not here given to the Sermon. 
According to the Latin Mass and Luther’s Formula Miss@ of 1523, the 
Sermon very likely had its independent_place before the Mass began. 
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O. Petri says in his first Introduction to the Service Book : “(No Mass is 
to be held, if there has not first been preaching.” He had already in 
1530 published a collection of his own sermons as a help for ignorant 
preachers. This Postil also gives instructions how to begin and finish 
a sermon, and the sermons are from the old Gospel Pericopes. 

10.) Preface to the Communion. No Offertorium, but the 
following parts. 

a) The Salutation: “The Lord be with you, etc.” 

b) “Lift up your hearts to God!” “We lift up our hearts.” 

c) “Let us give thanks to God our Lord!” “It is meet 
and right.” ‘ 

d) “It is truly meet and right, becoming and salutary, that 
we should at all times, and in all places, give thanks unto Thee, O 
Lord, Holy Father, Almighty, Everlasting God, through Jesus Christ, 
our Lord ; Who is our Paschal Lamb offered for us, the innocent Lamb 
of God, Who taketh away the sin of the world; Who has conquered 
death, is risen again, and liveth forever more. Therefore, we who trust 
in Him shall also through Him be victorious over sin and death, and 
inherit eternal life. And in order that we may keep in remembrance 
His unspeakable mercy, He hath instituted His Holy Supper.” (Ch. 
Book of Aug. Synod. Services with Music, Page 18). This form of the 
Vere dignum was written by O. Petri, and, having been omitted in the 
Swedish Church Book of 1811, has been again restored in the Church 
Books of 1894 and 1895. 

11.) Consecration. The elements are consecrated by read- 
ing from the Holy Scriptures the Institution of the Lord’s Supper, not 
the paraphrase in the Roman Mass. 

12.) Sanctus (to be read or sung). Zhe Lord’s Prayer, Pax, 
Agnus Det. (All in Swedish). 

NV. B. This order of the Consecration and Sanctus has been 
preserved in ail Swedish Services, although in the present Service Books 
the Lord’s Prayer precedes the Sanctus. Luther’s Formula Miss@ of 
1523 and the Brandenburg-Nuernberg Service of 1533 also place the 
Act of Consecration between the Vere dignum and the singing of the 
Sanctus. The proper place for the Sanctus in the Service seems to us 
to be after the Consecration of the Bread and Wine and not before, as 
is the case in the Gregorian Mass, M@issale Romanum and some 
Lutheran Church Books. ‘The Church as the bride of the Lamb, greets 
her Bridegroom and King, and we Lutherans believe this sacramental 
advent of our Lord to the communicants to take place, not at the Con- 
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secration but at the Distribution and reception of the consecrated 
Bread and Wine. ‘The tenth article of the unaltered Augsburg Con- 
fession reads: “Of the Lord’s Supper they teach, that the Body and 
Blood of Christ are truly present and are communicated to those that 
eat in the Lord’s Supper” (vescentibus in Coena Domini). Compare 
with this also the answer given to the first question in the Fifth Part of 
Luther’s Small Catechism. 

13.) Zhe Communion. To this belong, a) An Admonition to 
the Communicants. This Admonition was written by O. Petri himself 
and is wholly independent of the Exhortation that in Die Deutsche Messe 
follows on the paraphrased Lord’s Prayer. Although abbreviated and 
put in another connection, the Admonition of O. Petri was used in the 
Swedish Service until 1894. 

b) Zhe Distribution of the Bread and afterwards of the Wine 
to the communicants. The minister says to those who receive the holy 
elements : “The Body of our Lord Jesus Christ preserve your soul unto 
everlasting life !’’ And: “The Blood of our Lord, etc.” 

14.) a) A Swedish Hymn or the Nunc Dimittis mn Swedish. 

b). Salutations. ‘The Lord be with you, etc.” 

c) Collect of Thanksgiving. “OQ Lord, Almighty God, etc.” 

d) Benedicamus. ‘Let us thank and praise the Lord, etc.” 

15.) Benediction. ‘Bow your hearts to God and receive the 
benediction. The Lord bless us and keep us. The Lord make His 
face shine upon us, and be gracious unto us. The Lord lift up His 
countenance upon us, and give us peace. In the name of the Father, 
and of the Son, and of the Holy Ghost. Amen.” 

Finis. 

As an Appendix to his Service Book, Olavus Petri has also trans- 
lated the seven penitential Psalms of David, to be used “fro introitu.” 
Thereupon follow sixteen Collects, all translated from the Latin Missal, 
and twelve of them belonging to the latter half of the Church Year. 
These Collects are ordered to be read by the minister before the reading 
of the Epistle at his own pleasure, no direction being given for the se- 
lection of the Collects. 

It may suffice here to note, as a general remark on this first Swedish 
Service, that in the main it follows that classic Liturgy, Luther’s 
Formula Miss@ of 1523. Olavus Petri is however sometimes quite 
independent of Luther, as he had already shown himself to be when 
translating the New Testament into Swedishin1526. He had the cour- 
age and the evangelical spirit of Luther and was his true disciple in 
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faith, but at the same time searched the Scripture himself for truth and 
life. Special characteristic traits in all the works of O. Petri are his 
faithful conservatism, deep humility and holy earnestness. The natural 
result of this has been, that the old Swedish Service has always been 
dear to Swedish Lutherans, even though it may be acknowledged, that 
the allocutions of O. Petri sometimes fall from the pure liturgical style 
into a certain manner of preaching. 

Olavus Petri published, with a few but important changes, new 
editions of his Service Book in 1535 and 1537. The last increased the 
number of Collects to thirty, of which fifteen were referred to certain 
named Festival Days. The Bible texts to be used as Introits are limit- 
ed to “at most six verses,’ and the Graduale is allowed to be sung in 
Latin, provided that it is taken from the Holy Scriptures. All these 
editions of the Service Book were semi-official, the king Gustavus Vasa, 
for political reasons, keeping himself neutral as yet in such matters. 
He had, however, tried to abrogate the Latin Mass in Stockholm as 
early as 1528. 

In 1541 the Swedish Church Service received further changes un- 
der the editorship, as it seems, of a certain German nobleman, Georg 
Norman, a disciple of Melanchthon, and from 1539 the king’s adviser 
in church government. This new edition has the title: Zhe Mass in 
Swedish, Upsala 1541, and its most important changes are the follow- 
ing. The minister is allowed to read his Confession of Sins in Latin; 
both the Introitus and the Graduale may be sung in Latin ; and the old 
pericopes may be used as the Epistle and Gospel for the Sunday. Be- 
tween the reading of the Gospel and the Creed is now inserted a rubric 
indicating this as the place forthe Sermon. This rubric was taken from 
Die Deutsche Messe of 1526, where the Sermon, however, has its cor- 
rect place, that is to say, after the Creed. The Nunc Dimittis in 
Swedish after the Communion has also been exchanged for a Swedish 
hymn. 

The archbishop Laurentius Petri, a brother of Olavus Petri, had 
probably assisted Norman in the editing of the Service Book of 1541, 
and it is quite certain that Laurentius Petri himself executed the new 
edition of 1548. ‘This edition has no changes in the text, only adding 
four new Collects after the Communion and introducing indications as 
to the manner of singing the responses in the Service. The singing of 
hymns in the Service was very deficient and in that respect still far be- 
low the use in Germany. Olavus Petri had, however, published a col- 
lection of 15 Swedish hymns in 1530, and another of 45 hymns in 1536, 
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and Laurentius Petri published in 1567 Zhe Swedish Hymn Book, 
containing 99 hymns, of which many are still sung in Swedish Churches. 

The Mass in Swedish. Improved, Stockholm 1557. This is the 
title of the following Service Book of Laurentius Petri. Its two good 
improvements are, that the Gospel follows immediately upon the Grad- 
uale, and that the Collects for the whole Church Year are printed in an 
Appendix. These Collects are all translated from the Roman ritual; 
but Laurentius Petri, following here his M/issale Stregnense, has all the 
Collects from the Third Sunday after Trinity Sunday, one Sunday ahead 
of the Roman ritual and the Episcopalian Book of Common Prayer. 
This Swedish order of the Collects for the latter half of the Church 
Year is also followed in the Common Service and in the Church Book 
of the Augustana Synod. 

Liturgia Svecane FEcclesie catholice et orthodoxe conformis. 
1576. This Liturgy, having king John III for its author, was in reality 
a kind of restoration of the Roman Mass, although with some Lutheran 
features, as that the Sacrament was to be administered in both kinds to 
the laity. A new edition was published in 1588. Both editions were 
written partly in Latin and partly in Swedish and pretended to restore 
the ritual of the old Apostolic Church. Enforced with violence by the 
king until his death, this liturgy, commonly called the Red Book, was 
in the following year, 1593, rejected at the Church Diet of Upsala as 
superstitious and conformable to the papal Mass. Not a single person 
caring to defend the Red Book, it was then resolved, that the Church 
should return to the use of its old evangelical models of liturgy. 

After the Church Diet of Upsala a long and hard strife began be- 
tweer the Swedish clergy, who preferred to use the liturgy of Laurentius 
Petri, and Charles IX, who had Calvinistic tendencies and presented 
two different Calvinistic draughts of a liturgy of his own. These were 
not adopted by the clergy, and the Swedish Church in defending its 
Lutheran faith against Calvinism grew more conservative in doctrine 
and liturgical customs than it otherwise might have been. 

During the reign of the illustrious Lutheran king and hero Gus- 
tavus Adolphus, a new Swedish Liturgy was published in 1614 bya 
committee of seventeen learned divines, the sources and tule for their 
work being “the Church Law of 1571 and other pure and blameless 
liturgies.” This Service Book is called: Church Book, Containing the 
Manners in Which Public Worship with Christian Ceremonies and 
Rituals shall be Conducted in our Swedish Congregations. The title is 
nearly the same as that of the Pennsylvania Agenda of 1748, and the 
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word Mass is no longer used. The Church Book of 1614 contains also : 
Forms for the Ministerial Acts; but here we confine ourselves to the 
first part: Zhe Manners for Public Worship on Sundays and Festival 
Days. The contents are as follows : 

1.) An AXocution. This now pertains not only, as in the former 
Services, to the Communion, but to the whole Divine Service. 

2.) Lhe Confession of Sins. The same as that of 1531. The 
only change is in the beginning : “that we with our fathers in man- 
ifold ways.’’ The words “with our fathers,” having been very properly 
inserted here, are however omitted in the Service Book of 1811 
and later editions. 

3.) Kyrie and Gloria. As from 1531. The /n¢rottus proper is 
omitted and has been omitted in Swedish services ever since. And in- 
stead of the Zawdamus the first hymn of Decius (Church Book, No.9: 
All glory be to God on High, etc.) is given as an alternative. 

4.) Salutations. As irom 1531. Zhe Collects. As in the Service 
of 1557. 

5.) Zhe Epistles and Gospels are now definitely fixed to be the 
old pericopes of the Church Year. The Grvaduale between the Epistle 
and the Gospel is a Swedish Hymn, which in the Church Book was 
named for each Sunday. After the Gospel follows the Apostles’ Creed, 
with either the Vécene Creea’ or Luther’s Credo Hymn as alternatives. 

6.) Lhe Sermon, preceded by a Swedish Hymn, is closed with 
prayers, and a new Confession of Sins is here given to be read at the 
minister’s pleasure. This confession is a translation from the Branden- 
burg-Nuernberg ritual: ‘O most merciful God and Father, Whose 
grace endureth from generation to generation! Thou art patient and 
long-suffering, and forgivest all who are truly penitent, their sins and 
transgressions. Look with compassion upon Thy people and hear their 
supplications. We poor sinners confess unto Thee that we are by na- 
ture sinful and unworthy of Thy goodness and love. Against Thee 
have we sinned and done wickedness in Thy sight. Kemember not 
our transgressions; have mercy upon us; help us, O God, our Savior ! 
For Thy Name’s sake, grant us remission of all our sins and save us. 
Give us the grace of Thy Holy Spirit that we may amend our sinful 
lives and obtain with Thee everlasting life; through Thy Son Jesus 
Christ our Lord. Amen. 

The Blood of Jesus Christ cleanseth us from all sin. He that be- 
lieveth, and is baptized, shall be saved. Grant us, O Lord, this Salva- 
tion.” (Augustana Church Book with Music. Page 39.) These 
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prayers in the pulpit close with the Zord’s Prayer and a Swedish Hymn 
sung by the congregation. 

7.) As from 1557. a) Salutations. b) Both the Prefaces. c) 
The Consecration. d) Sanctus (to be read or sung). e) The Lord’s 
Prayer (to be sung by the minister). f£) The Admonition to the Com- 
municants. g) Pax. 

8.) The Distribution, during which the Agnus Dei is sung by the 
congregation. The words said by the minister at the distribution are 
here changed to: “The Body of our Lord Jesus Christ preserve your 
body and soul unto everlasting life.” And: “The Blood of our Lord 
Jesus Christ preserve your Jody and soul unto everlasting life.” These 
anti-Calvinistic words are taken from the already mentioned Missale 
Stregnense, which has this unique reading. 

9.) a) Salutation. b) Collect of Thanksgiving. c) Salutation 
with response. d) Benedicamus. e) Benediction, as in 1531, but the 
word “zs’’ is now changed to “you.” 

10.) A Swedish Hymn is added in the Service of 1614 “fro 
exitu.” 

A new edition of this Church Book appeared in 1693 with the rati- 
fication of king Charles XI, who positively prohibited the ministers from 
making any alteration in the Service. And the Church Book of 1614 
continued thus to be used in all Swedish Churches until 1811, when a 
new Church Book was adopted, which was not an improvement but in- 
deed a deterioration from the former pure and noble liturgy. 

During the reign of Gustavus III, when the Church was more or 
less under the baneful influence of rationalism and neology, there was a 
proposition in 1789 to modernize the language of the Divine Service, 
although keeping the Lutheran faith unaltered. And in 1793 at the 
centennial jubilee of the Upsala Church Diet a new Church Book ap- 
peared, which however was not adopted in its proposed form. But the 
proposed Book was afterwards examined and modified by the clergy of 
the realm. In such amended form the new Church Book was ratified 
in 1810 by the king, and in the following year it was ordered by a royal 
proclamation to be generally used in all the Churches. 

It is really a wonderful thing, that the Church Book of 1811 was 
as good as it turned out to be; it could have been worse in those times. 
All the churches seemed to acquiesce in the change of Church Books. 
Several believing Christians in the southern part of Sweden however 
murmured, but made no opposition, and some of those in the northern 
part, commonly called Luther readers, made some opposition and were 
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at last allowed to choose between the old and the new Church Book. 
This Church Book of 1811 was used in the Established Church until 
1894, when the new and far better Church Book, adopted the previous 
year by the Church Diet, was authorized by the king and ordered to be 
exclusively used in the Lutheran Church of Sweden. 

The most characteristic trait of the Church Book of 1811 is its 
rhetorical style. We will here render, as an example, the very peculiar 
beginning of the Morning Service. It begins with a short hymn, and 
the Pastor, having in the meantime entered and advanced to the altar, 
turns toward the congregation, and continues the Service thus: ‘Holy, 
holy, holy, Lord God Almighty! Heaven and earth are full of Thy 
glory! We praise and honor Thee, we worship Thee, we thank Thee 
for Thy wonders. O Lord, God, heavenly King, God, the Father Al- 
mighty! O Lord, the only begotten Son of the Most High, Jesus 
Christ! O Holy Ghost, Spirit of peace, truth and grace ! 

All Thy works, O eternal God, praise Thee ; eternal as Thou art, is 
Thy power, unchangeable is Thy goodness. Behold, eternal Father, 
with mercy, Thy people, assembled in Thy sanctuary to worship Thee, 
to thank Thee for Thy goodness, and to implore Thy grace for their 
spiritual and bodily welfare. Enlighten our understanding to know 
Thee, and teach our hearts to make unto Thee holy offerings of a true 
obedience. Bowed down under the burden of our sins, we humble our- 
selves in the dust before Thee and pray for grace and deliverance of 
Thee, O God, our Saviour! Merciful and good art Thou; great in 
mercy and compassion. Hear graciously the united supplications which 
now ascend to Thy throne.” 

Thereupon follows the Confession of Sin, Kyrie and Gloria in Ex- 
celsis, as from 1531. In the Sa/u/ations, the Response of the congre- 
gation has been changed to “The Lord be with thee also.” The same 
Response is given in the Service of 1894 and in the Augustana Synod’s 
Swedish Church Book, but its English Church Book has : “And with thy 
spirit.” Zhe Graduale (a Swedish Hymn) is taken away after the 
Lpistle, and the Gosfe/ is to be read in the pulpit. In the Apostles’ 
Creed, the third article has the change of “The Resurrection of the 
body”’ to “The Resurrection of the dead.” The Service of 1894 has 
the same phrase; but both the Augustana Church Books have the old 
sentence : “The Resurrection of the body.” In the Augustana Synod 
the congregation reads aloud the Creed and in like manner, after the 
Sermon is ended, and at its proper place, the Lord’s Prayer. This is 
not done in Sweden. 
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Among other alterations in 1811 we observe that the old exhorta- 
tion of O. Petri to the communicants has gained a more rhetorical style, 
and that the same has been entirely omitted by the Swedish Service of 
1894 and both the Augustana Church Books. The Church Book of 
1811 had omitted the Vere dignum, but this, in its old form as given 
by O. Petri, was restored again in these three Church Books. The 
Agnus Dei in the Swedish Services of 1811 and 1894 and in the Swedish 
Augustana Church Book reads thus: ““O Lamb of God, that takest away 
the sins of the world, save us merciful Lord God! O Lamb of God, 
that takest away the sins of the world, hear us merciful Lord God! O 
Lamb of God, that takest away the sins of the world, give us Thy peace 
and blessing !’” Instead of this the English Augustana Church Book 
has the old form of Agnus Dei found in A/issale Romanum, the Swedish 
Services of 1531 and 1614, and in the Common Service. When dis- 
tributing the consecrated elements the minister says to each communi- 
cant, according to the Service of 1811: “Jesus Christ, Whose Body 
thou receivest, preserve thee unto everlasting life. Amen!” And 
again: “Jesus Christ, Whose Blood thou receivest, preserve thee unto 
everlasting life. Amen.’ In the Service of 1894, and the Swedish 
Augustana Church Book, there is a shorter form given as alternative : 
“The Body of Christ, given for thee !———-“The Blood of Christ, given 
for thee!” And when this form is used, the minister says when dis- 
missing the communicants: ‘The Lord Jesus Christ, Whose Body and 
Blood you have received, preserve you unto everlasting life! Amen.” 
The English Augustana Church Book says: When the minister giveth 
the Bread, he shall say: “Take and eat; this is the Body of Christ, giv- 
en for thee.”” When he giveth the Cup, he shall say : “Take and drink ; 
this is the Blood of Christ, shed for thee.” In dismissing the Com- 
municants, the Minister shall say: ‘““The Lord Jesus Christ, Whose true 
Body and Blood you have now received, strengthen and preserve you © 
unto everlasting life. Amen.” 

In 1860 a change was made in the Service of 1811. After the 
Epistle follows now as Graduale a Swedish Hymn and the old Gospel 
text, which is to be preached upon only every third year. And two 
new series of texts for Morning and Evening Services are to be read in 
the pulpit and preached upon in each of the two succeeding years. 
The same order is still kept in the Church of Sweden and in the Augus- 
tana Synod. In the year 1874 the third article of the Apostles’ Creed 
was again altered. The sentence: “The holy Christian Church” has 
since been given as: “The holy universal Church.” And stiJl again in 


THE SWEDISH LITURGIES. PH 


1894 another change was made in the second article. The words: “He 
descended into hell” are changed to: “He descended into Hades.” 
The Swedish Augustana Church Book has the same changes,. but the 
English translation uses the old common form in English. 

There remains now to notice only the beginning and the close of 
the ritual of the Swedish Service of 1894 and of the Augustana Synod’s 
Morning Service. In all three Church Books the Minister turns to the 
Congregation and proceeds thus: “Holy, holy, holy, is the Lord of 
hosts: the whole earth is full of His glory. The Lord is in His holy 
temple ; His throne is in heaven. The Lord is nigh unto them that 
are of a humble and broken spirit. He heareth the supplications of 
those who truly repent and inclineth to their prayers. Let us therefore 
come boldly unto the throne of grace and confess our sins.” 

The Morning as well as the Evening Services in the Church Book 
of Sweden close, as from 1614, with the Aaronic Benediction and a 
Swedish Hymn. According to the Church Books of the Augustana 
Synod, the same Services close with that Benediction and silent prayer. 
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